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DEMISE OF A VETERAN AHMADI 

IN INDONESIA 

Alhajj Mr. H. Soetjipto Passed Away 

by SYED AHMAD SYURAYUDA 

(Wc are extremely sorry to receive the sad news about the death of Alhajj Mr. H. 
Soetjipto who left us on the 5th of January, 1982. He was the first vice-Presi- 
dent of Ahmadiyya Anjuman lshaat-i-Islam, Indonesia. The late Mr. Soetjipto 
first visited Lahore in December 1978. He again came to Lahore in December 1980 
along with Prof. Dr. Ahmad Muhammad Djoyosugito to participate in the Annual 
Gathering held at the beginning of the l5th century of the Islamic Hijrah. His con- 
tributions Jo the discussions held during the two important meetings attended by 
delegates from Holland, Suriname, Fiji, England and United States of America 
were appreciated by all the participants. Unfortunately that proved to be his last 
visit to Lahore. May the departed soul rest in peace! His death is not only a loss to 
his family and the Ahmadiyya Community of Indonesia but to the cause of Islam 
in Indonesia. — Ed.) 
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The late Alhajj H. Soetjipto was 
born in the district of Wonosobo, cent- 
ral Java. At the young age of 20, he 
took bai'at and became an active mem- 
ber of the Ahmadiyya Movement. He 
was- one of the promising students of 
the Mubaligh class started by the late 
Mirza Wali Ahmad Beg in 1935. Some 
of his other class-mates were Mr. Abdur 
Rahman, Mr. Abdullah Affandi, Mr. 
Surayan and Mr. Wislam. 

In 1934 Ahmadiyya Anjuman Ishaat-i- 
Islam Indonesia decided to publish Dutch 
translation of the Holy Quran. Mr. 
Soedewo with labour of love rendered 
English translation of the Quran by 
Maulana Muhammad Ali into Dutch. 
Mr. Soetjibto took keen interest in the 
printing and sale of the Dutch transla- 
tion and undertook long and arduous 
journeys throughout Indonesia to collect 
funds for its publication. He even went 
from door to door to sell the transla- 
tion. Similarly Javanese and Indonesian 
translations of the Quran were published 
by the Indonesian Anjuman in 1958 and 
1979 respectively. The former was done 
by our learned brother Djojosugito 
and the latter by Col. H. M. Bachrun. 
The late Mr. Soetjipto worked very 
hard for the publication of these trans- 
lations. In connection with the Indo- 
nesian translation of the Quran he made 
every possible effort to spread it to Indo- 



nesian communities living in Suriname 
(South America). Tt is indeed admirable 
to note that during the last fifty years, 
the Indonesian Ahmadiyya Anjuman 
has been able to produce translations of 
the Holy Quran in Dutch, Javanese and 
Indonesian languages besides the trans- 
lations of almost all the important 
works of Maulana, Muhammad Ali and 
Khwaja Kamal-ud-Din. 

The late Mr. Soetjipto's selfless services 
in the production and dissemination 
of invaluable publications on Islam in 
Dutch, Javanese and Indonesian .lan- 
guages snail long be remembered by 
the Muslims of Indonesia. The Dutch 
publications on Islam by the Indonesian 
Ahmadiyya Anjuman are proving a great 
asset for the Muslims of Surinam who 
have settled in Holland; 

Besides his efforts for the publication 
and distribution of literature on Islam, 
he took active participation in the pro- 
pagation of Islam and the message ^of 
Ahmadiyyat through ■ speeches, .discus- 
sions and organising seminars on various 
aspects of Islam. 

He was a true mujahid in every 
sense of the word. When Indonesia 
was fighting for its freedom from the 
foreign yoke, the late Mr. Soetjipto 
was a freedom fighter and reached the 
rank of Lieutenant Colonel and Judge 
(Continued on page 24) 
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MONASTICISM VERSUS MATERIALISM AND THE BALANCED 

IDEOLOGY OF ISLAM 



Christianity in its first phase develop- 
ed into a cult of monasticism, renun- 
ciation from the worldly affairs, to seek 
solace in God's contemplation. This 
negative attitude towards life led to igno- 
rance, superstition and blind-following 
of the priestly class. European history of 
the dark middle ages is replete with the 
ugly, tyrannical sights of pyloric Inquisi- 
tions. Pope assumed to himself an autho- 
rity of exclusive right of Gospel interpre- 
tation. No one else had the freedom to 
interpret it. The Scientific spirit of enqui- 
ry and research into natural laws was 
ruthlessly supressed, as it led to 
discoveries against the Biblical teach- 
ings. There is a whole history of persecu- 
tion of early scientists such as Copernicus 
who propounded the theory that earth 
circles round the sun, of Galileo who dis- 
covered the telescope and many others. 
Laws were enacted penalising expression 
of free thought and opinion, contrary to 
those held by Papal authority. Even 
monarchs and kings were forced to un- 
conditional surrender and subjection. 



Then came the reign of Protestantism 
with the revolt raised by Martin Luther. 
This was the time when the faith of Islam 
had penetrated into Spain and France. 
The continent of Europe was being enli- 
ghtened through the Islamic Universities 
of Cordova and Granada in Spain. Luther 
himself was dubbed as a disciple of the 
Holy Prophet of Islam (peace and bless- 
ings of Allah be upon him). The early 
monastic phase of Christianity has been 
described in the Holy Quran thus : 

"So also did We raise Jesus, Mary's sen 
to follow them, granting him Gospel. We 
instilled mercy and compassion into the 
hearts, of his followers who innovated 
the institution of Monkery also. We had 
never prescribed it for them but they 
initiated it in order to seek Allah 'js plea- 
sure. But then they did not limit it within 
its due bounds, most of them becoming 
transgressors . Believers ! Observe your 
duty to Allah alone, believing in His 
Messenger. He will bless you doubly, 
granting you light with' which ybu would 
walk. He shall forgive you your (minor) • 
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faults as He is Forgiving, Merciful" 
(57 : 27-28). 

The double Quranic reward mentioned 
here signifies the double progress for true 
believers, both in the fields of faith as well 
as the world, because of their simul- 
taneous endeavours in both the spheres. 

According to Newton's third law of 
motion, 'action and reaction are equal 
and opposite,' also happened in the case 
of monkery. The reaction against it 
went to the other extreme, taking the 
form of stark Materialism or worldliness 
in its extreme form. 

The West became awakened to light of 
freedom and endeavour, received by it 
through the Muslim Universities of 
Spain, in matters secular only. It did not 
however, accept the light of Islamic 
teachings and remained confined to the 
erroneous Church doctrines of Jesus' 
death on the Cross and Atonement. Ob- 
viously belief in salvation through belief 
in Christ's crucifixion and Atonement 
were coined by St. Paul after Jesus* 
death. The West although freed itself 
from the shackles of Papal authority in 
secular affairs, yet remained chained in 
matters of faith, Thus rose the wave, of 
materialism to its extreme in the West- 
ern world.- While the West prayed in 
Churches on Sundays, it discarded God 
and His commandments in the worldly 
affairs. Thus was lost the balance in 
life. This reactionary phase of Material- 



ism against Monastic church ideology 
has been described in the Holy Quran : 

"Praise be to Allah Who revealed the 
Book to His servant — to warn a people 
who profess that Allah has taken a son 
to Himself — • Thou thinkest them to be 
awake, while they were asleep — After- 
wards We raised them when they decid- 
ed to send one of them to bring food 
and other provisions for them from the 
city, behaving in a gentle manner, not to 
let anyone know of their real inten- 
tions." (18 : 1-20) 

Thus these verses first mention 

the dormant phase of Christian 

nations and then of their period of 

awakening to industrial activity for 
securing provisions through polite and 

deceptive means. The Quranic chapter 
"The Cave" is a clear and eloquent 
prophetical description of the two oppo- 
site extremes of Christian nations. The 
phase of material advancement was to be 
brought about through intellectual evo- 
lutionary process. The materialistic phase 
of the Christian nations has been depict- 
ed at the end of the chapter thus : 

"Do the disbelievers think that they 
have taken My servants as gods besides 
Me — say : shall we inform you about 
those who are the greatest losersin their 
deeds? These are a people whost ende- 
avours are lost to go astrayin the affair* 
of this world, while they themselves 
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conceive to be the best manufacturers. 
They have denied their Lord's messages; 
so their works are null and void. We 



shall not set up a balance for them on 
the Resurrection day. Their reward is 
hell because they denied and mocked 
My messages and messengers". 

(18 : 102-106) 

Materialistic advancement of the Chris- 
tian nations has been described not only 
to be fruitless but also ending ultimate- 
ly in hell, because it is unbalanced. 
Western thinkers have confessed that the 
modern civilisation being devoid of moral 
and spiritual values is onesided and 
therefore destined to lead mankind to hell 
of the atomic warfare. It can be 
saved only by the balancing influence 
of the Islamic ideology. They say that 
the true solution of the racial and colour 
problem, as well as of the economic 
question, of the relations between the . 
sexes and of the baffling question of 
freedom of the individual versus that 
of State, the solution of all such burn- 
ing problems confronting the humanity 
to-day is to be found in the teach- 
ings of Islam. The Holy Quran is very 
emphatic about it when it says : "The 
heavens He raised it high by. setting 
up a balance, so that you may also 
not upset the balance. Do keep the 
balance with equity not allowing it to 
fall short". (55 : 7-8). 



So a Muslim is required to pray five 
times a day "Guide us on the straight 
path, the one on whom Thou hast best- 
owed favours neither of those upon whom 
Thou had wrath nor of those who 
went astray". (1 : 5-7) 

The path of golden means, a well- 
balanced way of life is according to 
Quranic prayer, the path destined to 
lead mankind to a heavenly life. A life 
of - intellectual evolution should be stron- 
gly tampered with the moral and 
spiritual values, if man is to be saved 
from the extreme ravages of materialistic 
civilisation. — A.B. 

THUS SPOKE THE HOLY PROPHET 

(Peace and blessings of God be upon him) 
Anas said, the Messenger of Allah 
(peace and blessings of Allah be upon 
him) said : "None of you has faith unless 
I am dearer to him than his father and 

his son and all mankind." „ 

(Bukhari, 2 :7), 
Anas said, the Messenger of Allah, 
peace * and blessings of Allah be upon 
him, said: "Whoever offers prayers as 
we do and turns his face to our Qiblah 
and eats the animal slaughtered by us, 
he is a Muslim for whom is the cove- 
nant of Allah and the covenant of the 
Messenger of Allah ; so do not violate 
Allah's covenant." (Bukhari, 8 : 28) 
^ ^^ fr.feaiiiifcaiaiiftiiisadtiftaiiaaifciabi&aia && &&* 
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Books on Islam 



The unique literature which has wrought transformation in the thinking of the 

modern world 

A Manual of Hadith 



The Holy Qur'an (English Translation 
with Arabic Text and Exhaustive Com- 
mentary) by Maulana Muhammad Ali, 
Seventh Edition, on Bible paper, pp. 
1256, cloth bound. $ 12 - 00 

Deluxe edition with golden edge. $ 20.00 

"To deny its excellence js to deny light 
of the sun... Maulana Muhammad Ali of 
Comrade was enthralled by it." 

— Maulana Abdul Majid Daryabadi. 
Living Thoughts of the Prophet Muhammad 
by Maulana Muhammad Ali 

"The learned author tells in superb 
style about the Holy Prophet — his mis- 
sion and his achievements. The treat- 
ment of his subject is very logical and 
based on authorities of undisputed evi- 
dence. — The Civil & Military Gazette, 
Lahore. pp. 153, $1.00 

Anecdotes from the Life of the Prophet 
- Muhammad by Mumtaz Ahmad Faruqui 

"The author has got together all the 
facts that a Muslim or a non-Muslim 
aught to know about the great Holy 
Prophet Muhammad. 

"Anecdotes from the life of the Pro- 
phet are really illustrative of the life he 
lived. The profound meaning of Islam 
has been brought to life . ;■ The'-"., author 
writes with simplicity. For the busy read- 
ers it is one of the best books on the 
'subject — Amrit Bazar Patrika, Calcutta. 

pp. 102, $ 0.60 



by Maul ana { Muhammad Ali 

"It is in reality a digest of Islam be- 
ing an excellent collection of the Qur'a- 
nic quotations and significant sayings of 
the Holy Prophet Muhammad (peace 
and blessings of Allah be upon him), on 
numerous subjects, which almost cover 
the whole range of human experience. 

pp.,4,18,S6,5Q 
The Religion of Islam 

by Maulana Muhammad All 

Pp. XXXVII+710. 

Third Revised Edition. I 7.50 

"I have glanced through parts 'of it, 
it is an extremely useful work almost in 
dispensable to the students of Islam." ■ 
— Dr. Muhammad Iqbal, The Poet- 
Philosopher of Pakistan. 
Teachings of Islam 
by Hazrat Mirza Ghulam Ahmad 

pp. 226, % 0.50 

"An inspiring work, a scholastic pro- 
duction of a great genius, dealing with 
the following questions purely in the 
light of the Qur'an : (1) The physical, 
moral and spiritual condition of man. 

(2) The state of man in the. after-life. 

(3) The real object of the existence of 
man and means of its- attainment. (4) 
The effect of actions in the present life 
and the life to come,and (5) The sources 
of Divine Knowledge. 

DARUL KUTUB: ISLAMIA 
15 Brandrcth Road, Lahore - Pakistan 
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Determination of the New Moon 

by PROF. ABU ZAFAR 
Translated by SHAHID AZIZ, M.Sc, ENGLAND 

(Traditionally, the commencement of a Muslim month, which begins with the ap- 
pearance of the new moon, has been determined by observation by eye. For some 
years now a debate has been going on in the Muslim world about the use of scienti- 
fic computations to determine the moon. We produce on authoritative article be- 
low which shows conclusively that there is nothing "un-lslamic" in the use of such 
modern methods. — Editor) 



In dealing with this topic it is wrong 
to call those having a different point 
of view from one's own as insincere, or 
to issue some kind of a religious decree 
against them. All the contending parties 
may be sincere. I am not hinting at any 
person or group in writing this article 
but want only to bring to the public's 
notice some academic research I have 
carried out. The Holy Prophet had this 
to say about observing the moon to 
determine the beginning or end of the 

month of Ramadaan : 

(1) "We are an unlettered people ; we 
neither write nor keep accounts Some- 
times a month is this much and some- 
times that much, so that it is some- 1 
times twenty-nine and sometimes 
thirty days" (Bukhari). 

(2) "Ibn Umar related the Holy Pro- 
phet (peace and blessings of Allah 
be upon him) as saying : When you 
see it (the moon) start the fast, and 
when you see it (again) end it (i.e., 



Ramadaan); if it is cloudy then 
estimate it" (Bukhari). 
(3) "The Holy Prophet (peace and 
blessings of Allah be upon him) 
said : Look for the moon to start 
the fast and look for it to end it 
(i.e., Ramadaan), and if it is cloudy 
then complete thirty days" 
(Bukhari). 
Meaning of Ru'yat ("Seeing") aod 
Faqduru ("Estimate") 

The issue becomes clear if the words 
ru'yat and faqduru lahu meaning 
"seeing" and "estimate it" are ex- 
plained. Literally, ru'yat means to 
see with one's eyes or sense or heart. 
All lexicons of Arabic (al'-Munjid, Aqrab 
al-Muwarid, al-Qamus, Lis an al-Arab, 
Mantah al-Arab) contain all of these 
alternative meanings. Further, Imam 
Ragbib in the Mufradat gives examples 
of the various meanings in which the 
Quran has used this word : 



8 



THE LIGHT 



January 24, 1982 



"Ru'yat (or to see) is of many different 

kinds in accordance with human 

faculties. First, as perception, e.g., 

"you will surely see hell". Second 

as imagination, e.g., "if only you 

could see him when he was taking 

the unbelievers' soul". Third, as 

intellect, e.g., "you do not see 

what I am seeing". Fourth, as 

understanding, e.g., "there was no 

shadow of doubt in what the heart 

saw" (Mufradat, Letter ra followed 

by ya, p. 208). 

Therefore, ru'yat includes seeing by 

eye, by imagination, by intellect, or by 

understanding. So, ru'yat means to gain 

knowledge of a thing by any of the 

methods described above. The Holy 
Quran uses ru'yat (to see) thirty or 
forty different times in such a way that 
it cannot possibly mean "to see with the 
eye". For example : 

(1) "Did you not see how your Lord 
dealt with Aad" (89 : 6). 

(2) "Did you not see him who argued 
with Abraham" (2 : 258). 

In neither of these verses can one 
take "to see" to mean "to see with 
the eye", for .none of those who wit- 
nessed these events were alive at the 
time of the revelation of the Holy 
Quran. Therefore, in these verses, "to 
see" ni^ans to gain knowledge from 
historical or technical sources. So when 
the Holy Prophet said, "when you see 



the moon..." it means when you determine 
that the moon is new, by seeing it with 
the eye, or by some other method, then 
start and end the month of fasting. 

Similarly, the other phrase of the 
tradition, faqduru lahu, literally means 
"estimate it". Since the early days of 
Islam the elders of religion have been 
interpreting this phrase in two ways : "' 

1. Abu Bakr Ahmad ibnAli of Baghdad 
(d. 370 A.H.) famous as Imam Jasaas, 
writes in Ahkam al-Qufan (vol. i, p. 236) : 
"Some people say that this tradition 
means to rely on stages of the 
moon. Therefore, if the location is 
such that, had there not been cloud 
or dust, the new moon would have 
been visible, then both for the 
beginning and end of the month of 
Ramadaan, the order of "seeing 
with the eye" would be applicable ; 
otherwise not. Others contend that 
if it is cloudy then thirty days pf 
Shabaan (month preceeding Ramada- 
an) should be completed." 
We are not concerned here with a 
discussion of the correctness or other- 
wise of either of these interpretations. 
However, it is clear from this that from 
the very inception there were at least 
some people who felt that astronomical 
calculations could be relied upon. In fact 
both interpretations are correct because 
the two different traditions (nos. 2 and 
3 above) deal with two different situa- 
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tions. One relates to completion of 
thirty days for those places where as- 
tronomers or astronomical data are not 
available. The other to where such ex- 
perts or data is available, so that the 
d$y and the time of the new moon can be 
determined by computation. 

2. Hadrat Matarrif ibn Abdullah of 
Basra (d. 87 A.H.), a leading personage 
from the generation after the Companions, 
gave the same interpretation (Hadaita al- 
Mujtahid lil-Qurtabi, p. 275) : 

"When the new moon is hidden by 
clouds then the knowledge of the 
movement of the sun and the moon 
shall be referred to." 

3. Some members of the Shafi'i school 
of jurisprudence also agree with this. 
Al-Flqh 'ala l-madhahib al-arba' (vol. i, 

p. 551) states : 
"An astronomer, and any one who 
has faith in such computation, can 
rely on a statement (of the appear- 
ance of the new moon)." 

4. Imam Subki Shafi'i considered 
computation to be more reliable than 
the evidence of two eye-witnesses. In 
Rad aUMukhtar (vol ii, p. 100, publish- 
ed in Egypt) it is said : 

"in a writing of his, Imam Subki 
Shafi'i has also inclined to relying 
on astronomers because computation 
is definite..." 

5. Qazi Abdul Jabbar and the author 



of Jam' al-Ulwn also adopted this 

position. In vol. ii (p. 100) of the above 

mentioned book we also find : 

"Qazi. Abdul Jabbar. and the author 

of Jam' al-Ulum have already been 

quoted as saying that there is no 

harm in relying on astronomers." 

6. In the same place the author of 
Quniya is quoted as giving the view-point 
of Ibn Muqatil as follows : 

"He used to consult astronomers, 
and when a group of them concur- 
red he used to accept their advice." 

7. Allama Subhi Mamsani quotes 
Ahmad Shakir's Awail al-Shahur in 

falsifatu al-Tashri as saying that it is a 
unanimously agreed principle of juris- 
prudence that an effect remains only 
for the duration of its cause, and then it 
ends. He then goes on : 
"And it is on the basis of this principle 
that some jurists declared the u*e 
of astronomical computation to be 
lawful in determining Muslim 
months, particularly the month of 
Ramadaan. The explanation is that 
the tradition which commands that 
only "seeing with the eye" of a 
new moon can be relied on, was 
related to a special reason. That 
was that the nation being addressed 
was unlettered and could not com- 
pute. Now that this nation has come 
out of its state of illiteracy and 
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is literate and can compute with 
certainty, it now becomes incum- 
bent that they should refer to 
certainty (computation) to determine 
the new moon, and only on the 

previous method where astronomical 
computation is not known." 

8. According to Muwahib al-Din, a 
commentary of the Hadith collection 
MiCatta of Imam Malik, (vol ii, p. 85) : 
"Ibn Arabi has quoted Ibn Suraij's 
statement that "faqduru lahu" 
(estimate it) is for those who have 
knowledge of astronomy, and fakmilu 
al-'iddah ("complete the term" of 
thirty days) is addressed to the or- 
dinary people." 

There is nothing in Islam which makes 
the use of knowledge for religious 
purposes illegal. Here four examples 
are quoted. Firstly, law of heritage is a 
religious matter. However, the Holy 
Prophet (peace be upon him) himself 
used the science of physiognomy to deter- 
mine lineage. 

Secondly, punishment of a thief is a 
religious matter in Islam. However, if a 
thief is apprehended by the use of finger- 
prints or tracker dogs this would not be 
unlawful. 

Thirdly,- determining times of daily 
prayers is a religious matter. Scholars of 
the past had decreed that the use of 
computation was unlawful even for this. 



Yet, today we find such time-tables in 
every mosque and every home. 

And, fourthly, determination of, the 
times of starting and ending a daily fast- 
is a religious matter and yet we find 
that these time-tables are published 
months in advance. What makes these 
lawful ? 

Indeed, the scholars should direct 
themselves more to declaring the compu- 
ted time-table for prayers unlawful, 
rather than the determination of the 
new moon by computation. For prayer 
has a higher place in Islam than fasting 
and it is said that after death one will be 
questioned about prayer first ! 

In this day and age, astronomical 
computations are as certain as two plus 
two makes four, and experts can compute 
times of all events related to heavenly 
bodies so that there is not a hair's bre- 
adth of difference between the occurrence 
and the computation. The Lord did not 
create these bodies to deceive us, or so 
that we may ignore them. On the con- 
trary, they were created so that we may 
make use of them to determine the calen- 
dar. "Allah has ordained stages for the 
moon so that you may be able to com- 
pute the calendar from them" (10 : 5). 
These stages are predestined so that 
there can be no deviation ' and this 
leaves no doubt in computation. That 
is why the Holy Quran exhorts us>- to use 
rather than ignore them. 

Time is the best dispenser of religious 
decrees. When the loud-speaker was in- 
vented its use was declared unlawful 
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for sermons, but now it is used even for 
prayers. Paper currency was also declared 
unlawful, yet there is not a single Mus- 
lim country without it now. Of course, 
there are differences of opinion on all 
matters of jurisprudence ; if these are 
going to make us unacceptable to each 
othere then we will have to wash our 
hands of all of these. Indeed, as As- 
tronomy and astronomical computation 
have reached a pinnacle, and the time 
when, as they improve in scholarship, 
all Muslims accept them is not far, these 
problems will, in fact, find their own 
solution automatically and the world 
will bow its head to the commandments 
of Islam. It is a sad commentary on our 
intellectual state that at a time when 
men are landing on the moon we are 
involved in heated debates on whether 
it is lawful to determine a new lunar 
month by computation ! May Allah 
grant us the wisdom to understand and 
act upon the Holy Quran and the tradi- 
tions of the Holy Prophet (peace and bless- 
ings of Allah be upon him). 

The question was whether riCyat can 
be applied to determine the new moon 
by astronomical knowledge. In the light 
•of' the Holy Quran, traditions of the 
Holy Prophet, and the views of the 
elders of religion, our honest opinion 
is that, because knowledge of astrono- 
my has reached such a level of certainty, 
there is no danger to our faith to do 
so. If you disagree with us, then wait 
a few years, and you will find, insha 
Allah, that all Muslim countries will 
begin to have confidence in these calcula- 
tions. 



WE BELIEVE 

(1) After the Holy Prophet (peace . be 
upon him) Allah has completely barred 
the appearance of a prophet, old or new. 

(2) After the Holy Prophet, Gabriel can 
never descend and bring Prophetic Reve- 
lation (Wahy Nubuwwah) to any person. 

(3) If Gabriel -were to descend with one 
word of PropheticRevelation(Wa/y> Nubu- 
wwah) on any person, it would contradict 
the two complementary verses : 

"This day have I perfected your Religion 
for you" (5:5); "He is the Messenger of 
Allah and the Last of the prophets." 

(4) The Holy Prophet also said : "I am 
Muhammad and I am Ahmad and I am 
al-'Aqib (the one who comes last) after 
whom there can be no prophet". (Al- 
Bukhari : Kitab al-Manaqib). 

(5) In the light of the above Islamic fun- 
damentals, the Holy Founder of the Ah- 
madiyya Movement never claimed to be a 
Nabi, but the God-Ordained Mujaddid 
("The Promised Messiah") of the 14th 
Islamic Century, having been expressly 
raised to re-establish the predominance of 
Islam in the world. 

(6) He named his followers ' Ahmadi' 
after the Holy Prophet's Jamali (beatific) 
name 'Ahmad'. 

(7) He proclaimed that no verse of the 

Holy Qur'an has been abrogated nor 
shall ever be abrogated. 

(8) All the Companions of the Holy Pro- 
phet and the Imams are venerable^ 

(9) It is spiritually conducive to * otir 
Faith to accept the revivalist Islamic mis- 
sions of all Mujaddids (Renovators). 

(10) Any one who declares his faith in. 
the Kalimah (Muslim formula of faith.— 
la ilaha ilallahu Muhammadur Rasulul- 
lah — is a Muslim. 
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Revelation brought to Perfection 

HAZRAT MAULANA MUHAMMAD ALI 



Belief in all sacred scriptures is an article 
of Muslim faith 

The religion of Islam, therefore, re- 
quires a belief, not in the Qur'an alone 
but in all the books of God, granted 
to all the nations of the world. At its 
very commencement it lays down in clear 
words : "And who believe in that which 
has been revealed to thee and tnat which 
was revealed before thee" (2 : 4). And 
again : "The Messenger believes in what 
has been revealed to him from his Lord, 
and so do the believers ; they all believe 
in Allah and His angels and His Books 
and His messengers" (2 : 285). A book 
was granted to every prophet of God : 
"Mankind is a single nation. So Allah 
raised prophets as bearers of good news 
and as warners, and He revealed with, 

"them the book with truth" (2 : 213) ; 

"But if they reject thee, so indeed were 

rejected before the messengers who came 

with clear arguments and scriptures and 

the illuminating Book" (3 : 183). Only 

two books are mentioned by their special 

names, the Taurat (Torah, or book of 

Moses) and the Injil (Gospel, or book 

of Jesus). The giving of a scripture 

(zabur) to David is also mentioned (17:55), 

and the scriptures (suhuf) of Abraham 

and Moses are mentioned together in 

53 : 36, 37 and 87 : 19. But, as stated 

above, a Muslim is required to believe, 



not only in the particular books named 
but in all the books of all the prophets 
of God,, in other words, in the sacred 
scriptures of every nation, because every 
nation had a prophet and every prophet 
had a book. 

Revelation brought to perfection 

According to the Qur'an, revelation 
is not only universal but also progre- 
ssive, attaining perfection in the last of 
the prophets, the Prophet Muhammad. 
A revelation was granted to each nation 
according to its requirements, and in 
each age in accordance with the capa- 
city of the people of that age. And as 
the human brain became more and more 
developed, more and yet more light 
was cast by revelation on matters re- 
lating to the unseen, on the existence 
and attributes of the Divine Being, on 
the nacure of revelation from Him, on 
the requital of good and evil, on life 
after death, on Paradise and Hell. The 
Qur'an is called a book "that makes 
manifest," because it shed complete 
light on the essentials of religion, and 
made manifest what had hitherto re- 
mained, of necessity, obscure.lt is on 
account of this full resplendence of 
light which it casts on all religious pro- 
blems that the Qur'an claims to have 
brought religion to perfection ; "This 
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day have I perfected for you your re- 
ligion and completed My favour to you 
and chosen for you Islam as a religion" 
(5 : 3). Six hundred years before this 
revelation, Jesus Christ said : "I have 
yet many, things to say unto you, but ye 
cannot bear them now. Howbeit when 
he, the Spirit of truth, is come, he will 
guide you into all truth" (John, 16: 12, 
13). This is clearly a reference to the 
coming ofarevelation with which religion 
will come to perfection, and, among the 
sacred books of the world, Qur'ao alone 
advances the claim that it has brought 
religion to perfection ; and, in keeping 
with that claim, has cast t be fullest light 

on'all religious questions. 

The Qur'an as guardian and judge of 
previous revelation 

Besides bringing religion to perfection 
and making plain what was obscure in the 
previous scriptures, the Qur'an claims to 
be a guardian over those scriptures, 
guarding the original teachings of the 
prophets of God, and a judge deciding 
the differences between them. Thus after 
speaking of the Torah and the Gospel 
(5 ; 44 1 47), it says : "And We have re- 
vealed to thee che Book with the truth, 
verifying that which is before it of the 
book and a guardian over it" (5 : 48). 
It is elsewhere pointed out in the Qur'an 
that the teachings of the earlier scriptures 
had undergone alterations, and there- 



fore only a revelation from God could 
separate che pure Divine teaching .from 
the mass of error which had grown 
around it. This the Qur'an did, and 
hence it is called a guardian over the 
eaiier scriptures. As for its authority as 
a judge, we are told : "We certainly 
sent messengers to nations before thee... 
And We have not revealed to thee the 
Book except that thou mayest make 
clear to them that wherein they differ'' 
(16 : 63, 64). Religious differences had 
grown to a large extent. All religions 
were from God, yet they all denounced 
one another as leading man to perdi- 
tion ; and their basic doctrines had come 
to differ from one another to such an 
extent that it had become simply un? 
thinkable they could have proceeded 
from the same Divine source ; till the 
Qur'an pointed out the common ground, 
namely, the Unity of God, and the uni- 
versality of revelation. 
Defects of earlier scriptures removed 

There is much that is common to the 
Qur'an and the previous scriptures, 
especially the Bible. The Qur'an has 
repeatedly declared that the basic prin- 
ciples of all religions were the same, 
only the details differing according to 
the time and the stage , of a people's 
development. AH these principles in a 
more developed form are taught ,by the 
Qur'an, and occasionally lessons have 
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been drawn from previous history. But 
the remarkable thing is that, both in 
its discussion of religious principles and 
in its references to history, the Qur'an 
has done away with the defects of the 
earlier books. Take, for example, the 
Bible. It mentions many incidents which 
so far from conveying any ennobling 
lesson, are derogatory to the dignity 
of prophethood and, sometimes, even 
of an obscene nature. An educated Jew 
'or Christian would prefer that his sacred. 
book did not contain such statements as 
that Abraham, that great and revered 
patriarch of all nations, was a liar, that 
Lot commuted incest with his own 
daughters, that Aron made the image of 
a calf and led the Israelites to its worship, 
that David, whose beautiful Psalms are 
the texts of sermons in churches and 
synagogues, committed adultery with 
Uria's wife, that Solomon with all his 
wisdom worshipped idols to please his 
wives ! The Qur'an speaks of all these 
great men but it accepts none of these 
statements and rejects most of them in 
unmistakable words. Again, it speaks of 
the Devil tempting Adam, but in a 
language which makes it clear that it is 
the story of man's everyday experience ; 
there is no image of dust into whose 
nostrils the breath of life is breathed ; 
no rib of Adam is taken out to make 
the woman ; there is no Divine interdic- 



tion against the tree of the knowledge of 
good and evil ; there is no serpent to 
beguile the woman, nor does the woman 
tempt the man ; the Lord God does not 
walk in the garden in the cool of the 
day ; no punishment is meted out to the 
serpent that he shall go on his belly and 
eat dust ; the bringing forth of children 
is not a punishment for the woman, nor 
is labouring in the field a punishment for 
the man. Similarly the Qur'an relates the 
history of Noah several times, bat not 
once does it state that there was a deluge 
which covered the whole earth and des-. 
troyed all living creatures on the face of 
the earth. It only speaks of a flood that 
destroyed Noah's people. There are many 
other examples which show that, though 
the Qur'an relates the histories of some 
of the prophets of yore in order to draw 
lessons therefrom, yet it does not borrow 
from the Bible. It is from the Divine 
source that its knowledge is drawn, and 
hence it is that when referring to those 
histories, it removes all. their defects. 
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Revelation is a universal fact 

It has already been pointed out that 
revelation in its lower forms, in the 
form of inspiration or that of dreams 
or visions, is the universal experience 
of humanity, but even in its highest 
form, it is not, according to the Qur'an 
limited to one particular man or to , 
one particular nation. It is, on the 
other hand, most emphatically stated 
that just as God has given His physical 
sustenance to each and every nation, 
even so He has endowed it with His 
spiritual sustenance for its moral and 
spiritual advancement. Two quotations 
from the Qur'an will suffice to show 
that revelation in its highest form has 
been granted to every nation : "There 
is not a people but a warner has gone 
among them" (35 : 24) ; "And for every 
nation there is a messenger" (10 : 47). 
And thus the idea of revelation in Islam 
is as broad as humanity itself. 

nature for the angels (beings controll- 
ing the powers of nature) were made 
to submit to him ; but Iblis' (the in- 
citer of lower desires in man) did not 
make obeisance, and man fell a prey 
to his evil suggestions. Man was power- 
ful against all, but weak against him- 
self. He could attain perfection in one 
direction by his own exertions ; he 
could conquer nature by his knowledge 
of things and the power granted 
to him ; but the greater conquest and 



the greater perfection lay in the conquest 
of his inner self, and this conquest 
could ouly be brought about by a closer 
connection with the Divine Being. It 
was to make this perfection possible 
for him that revelation was needed. 
Thus, we are told, when man proved 
weak against his own desires, and 
passions, Divine help came to him in 
the form of certain "words from his 
Lord", that is to say, in the form of 
Divine revelation which was granted 
to Adam. And as for his posterity, 
the Divine law was given : "Surely 
there will come to you a guidance from 
Me, then whoever follows My guidance 
no fear shall come upon them, nor 
shall they grieve" (2 : 38). In these words 
man is told .that, with the help of 
Divine revelation, he shall have no fear 
of the Devil's temptings, and so the 
hindrance in his progress and the ob- 
stacle to the development of his facul- 
ties being removed, he will go on adv- 
ancing on the road to perfection. 
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Universal Islamic Declaration of 

Human Rights 

"0 men Behold, We have created you all out of a male 'and a female, and have 
made you into 'nation's arid' tribes 1 , so'tnat you might come to know one another., 
Verily the noblest of you in the sight Of God is the one who is ™st deeply^- _ 
scious of Him. Behold, God is all-knowing, all-aware." (Al-Quran, 4y , U) 



Islam gave to mankind an ideal code' 
of human rights fourteen centuries ago. 
These rights aim at conferring honour 
and dignity on mankind and eliminating 
exploitation, oppression and injustice. 

Human rights in Islam are firmly root- 
ed in the belief that God, and God alone, 
is the Law Giver and the Source of 
all human rights. Due to their Divine 
origin, no ruler, government, assembly 
or authority can curtail or violate in 
any way the human rights conferred by 
God, nor can they be surrendered. 

Human rights in Islam are an integral 
-part of the overall Islamic order and 
it is obligatory on all Muslim govern- 
ments and organs of 'society to imple- 
ment them in letter and in spirit within 

the framework of that order. 

It is unfortunate that human rights 
are being trampled upon with impunity 
in many countries of the world, includ- 
ing some Muslim countries. Such viola- 
tions are a matter of serious concern 
and are arousing the conscience of 
more and more' people throughout, the 

world. 



I sincerely hope that this Declaration, 
of Human Rights* will give a,powerful. 
impetus to. the Muslim peoples to standi 
firm and defend resolutely and courageo- 
usly the rights conferred on them by God., 
. This Declaration of Human Rights is 
the second fundamental document pro- 
claimed by .the Islamic Council . ; 'to- 
mark the beginning of the 15th Century, 
of ttxe Islamic era, the first being the, 
Universal Islamic. Declaration announc-, 
ed at the, International Conference on 
The Prophet Muhammad (peace and. 
blessings of Allah be ..upon him) and 
his Message, held in London from 12thi 
to 15th April, 1980. 

The Universal), Islamic Declaratioa 
of Human. Rights is; based on the, 
Quran and the. Sunnah and has been 
compiled by eminent Muslim scholars, 
jurists' and representatives of Islamic 
movements and thought. May God reward 
them all for -their efforts and -guide us 
along the right path. 
Paris 21 DhulQaidah 1401 

19th September 1981 

Salem Azzanx 
Secretary General 



January 24, 1982 



fFHE LIGHT 



.t7i 



Preamble 

WHEREAS the age-old human aspira- 
tion for a: just ; world order wherein 
people could live, develop and prosper 
in an environment free from fear, oppre- 
ssion, exploitation and deprivation* re- 
mains largely unfulfilled,; '.. 

WHEREAS the Divine Mercy unto 
mankind reflected in its having been end- 
owed with super-abundant economic sus- 
tenanceis being wasted, or unjustly with- 
held from the inhabitants of the earth'; 

WHEREAS Allah (God) Has given 
mankind through His revelations in the 
Holy Quran and the Sunnah of His 
Blessed Prophet Muhammad an abiding 
legal and moral framework within which 
to establish andregulate human institu- 
tions and relationship ; 

WHEREAS the human rights, decreed 
by the Divine Law aim at conferring dig- 
nity and honour, on mankind and are 
designed to eliminate oppression and in- 
justice ; 

WHEREAS by virtue of their Divine 
source and sanction these rights can 
neither be curtailed, abrogated or dis- 
regarded by authorities,, assemblies or 
other institutions, nor can they he 
surrendetcd or alienated : 

Therefore we, as Muslims, who believe 

(a) in God, the Beneficent and Merci- 
ful, the Creator, the Sustainer, the 
Sovereign, the sole Guide of mankind 
and the Source of a11< Law ; 



(b) in the VkQ£ercncy(Khilafah) of man-: 
who has been created to fulfil the Will 1 
of God on earth ; 

(c) in the wisdom of Divine guidance 
brought by the Prophets, whose mission; 
found its culmination in the final Divine 
message that was conveyed by the Pro-, 
phet Muhammad (peace and blessings of 
Allah be upon. him) to. all mankind ; 

(d) that rationality t by itself , witnput 
the light • of revelation , from - God can 
neither be a sure guide in, the affairs of 
mankind nor provide, spiritual nourish- 
ment to the human soul, and, knowing, 
that the teachings of Islam represent the 
quintessence of Divine guidance in its 
final and perfect form; feel duty-bound 
to remind man of* the high status and 
dignity bestowed on him by God, ; 

(ej in inviting^ all mankind '"id ' 'the 1 
message of Islam 

(f) that by the terms of our primeval 
covenant with God our duties and obli- 
gations have priority over our rithts, and 
that each one of us is under a bounden 
duty to spread the teachings of Islam by 
word, deed, and indeed in all gentle 
ways, and to make them effective not 
only in our individual lives but also in 
the society around us ; 

(g)in our obligation to establish an 
Islamic order ; 

(i) wherein all human beings shall be 

equal and none shall enjoy a privilege or 
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suffer a disadvantage or discrimination 
by reason of race, sex, origin or langua- 
age ; 

(ii) wherein all human beings are born 
free ; 

(iii) wherein slavery and forced labour 
are abhorred ; 

(iv) wherein conditions shall be estab- 
lished such that the institution of family 
shajl bepreserved, protected and honour- 
ed as the basic of all social life ; 

(v) wherein the rulers and the ruled 
alike are subject to, and equal before, 
the Law ; 

(vi) wherein obedience shall be render- 
ed only to those commands that are in 
consonance with the Law ; 

(vii) wherein all worldly power shall 
be considered as a sacred trust, to be 
exercised within the limits prescribed by 
the Law and in a manner approved by 
if, and with due regard for the priorities 
fixed by it ; 

(viii) wherein all economic resources 
shall be treated as Divine blessings best- 
owed upon mankind, to be enjoyed by 
all in accordance with the rules and the 
values set out in the Quran and the 
Sunnah ; 

(ix) wherein all public affairs shall be 
determined and conducted, and the 
authority to administer them shall be 
exercised after mutual consultation 
(Shura) between the believers qualified 
to contribute to a decision which would 



accord well with the Law and the public 
good ; 

(x) wherein everyone shall undertake 
obligations proportionate to his capa- 
city and shall be held responsible pro rata 
for his deeds ; 

(xi) wherein everyone shall, in case of 
an infringement of his rights, be assured 
of appropriate remedial measure in ac- 
cordance with the Law ; 

(xii) wherein no one shall be deprived 
of the rights assured to him by the Law 
except by its authority and to the extent 
permitted by it ; 

(xiii) wherein every individual shall 
have the right to bring legal action against 
anyone who commits a crime against 
society as a whole or against any of its 
members ; 

(xiv) wherein every effort shall be 
made to .; 

(a) secure unto mankind deliverance 
from every type of exploitation, injustice 
and oppression, 

'(b) ensure to everyone security, dig- 
nity and liberty in terms set out and by 
methods approved and within the limits 
set by the Law ; 

Do hereby, as servants of Allah and 
as members of the Universal Bro- 
therhood of Islam, at the beginning 
of the Fifteenth Century of the Isla- 
mic Era, affirm our commitment to 
uphold the following inviolable and 
inalienable human rights that we 
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consider are enjoined by Islam. 

I. Right to Life 

(a) Human life is sacred and inviol- 
able and every effort shall be made to 
protect it. In particular no one shall be 
exposed to injury or death, except under 
the authority of the Law. 

(b) Just as in life, so also after death, 
the sanctity of a perton's body is handl- 
ed with due solemnity. 

II. Right to Freedom 

(a) Man is born free. No inroads shall 
ba made on his right to liberty except 
under the authority and in due process 
of the Law. 

(b) Every individual and every people 
has the inalienable right to freedom in 
all its forms — physical, cultural, econo- 
mic and political — and shall be entitled 
to struggle by all available means against 
any infringement or abrogation of this 
right ; and every oppressed individual or 
people has a legitimate claim to the 
support of other individual, and/or 
peoples in such a struggle. 

HI. Right to Equality and Prohibition 
against Impermissible Discrimination 

(a) All persons are equal before the 
Law and are entitled to equal opportun- 
ities and protection of the Law. 

(b) All. persons shall be entitled to 
equal wage for equal work. 

(c) No person shall be denied the 
opportunity to work or be discriminated 



against in any manner or exposed to 
greater physical risk by reason of reli- 
gious belief, colour, race, origin, sex or 
language. 
IV. Right to Justice 

(a) Every person has the right to be 
treated in accordance with the Law, and 
only in accordance with the Law. 

(b) Every person has not only the 
right but also the obligation to protest 
against injustice ; to recourse to remedies 
provided by the Law in respect of any 
unwarranted personal injury or loss ; to 
self-defence against any charges that 
are preferred against him and to obtain 
fair adjudication before an independent 
judicial tribunal in any dispute with public 
authorities or any other person. 

(c) It is the right and duty of every 
person to defend the rights of any person 
and the community in general {Bisbah). 

(d) No person shall be discriminated" 
against while seeking to defend private 
and public rights. 

(e) It is the right and duty of every 
Muslim to refuse to obey any command 
which is contrary to the Law, no matter 
by whom it may be issued. 

V. Right to Fair Trial 

(a) No person shall be adjudged guilty 
except after a fair trial and after re- 
asonable opportunity for defence has, 
been provided to him. 

(c) Punishment shall be awarded in. 
accordance with the Law, in proportion 



20 



THE LIGHT 



January 24, '1982 



to the seriousness of the offence and 
with due consideration of the circums- 
tances under which it was committed. 

(d) No act. shall be considered a crime 
unless it is stipulated as such in the 
clear wording of the Law. 

(e) Every individual is responsible for 
his actions. Responsibility for a crime 
cannot be vicariously extended to other 
members of his family or group, who 
are not otherwise directly or indirectly 
involved in ihe commission of the crime 
in question. 

VI. Right to Protection against Abuse 
of Power 

Every person has the right to protec- 
tion against harassment by official 
agencies. He is not liable to account 
for himself except for making a defence 
to the charges made against him or 
where he is found in a situation where- 
in a question regarding suspicion of his 
involvement in a crime could be reason- 
ably raised. 

VII. Right to Protection against Torture 

No person shall be subjected to torture 
in mind or body, or degraded, or threa- 
tened with injury either to himself or to 
anyone related to or held dear by him, 
or forcibly made to confess to the com- 
mission of a crime, or forced to consent 
to an act which is ; injurious to bis in- 
terests. 



VIIT. Right to Protection of Honour and 
Reputation 

Every person has the right to protect 
his honour and reputation .against calum- 
nies, groundless or deliberate attempt? 
at defamation, and blackmail. 
IX. Right to Asylum 
(a) Every persecuted or. oppressed person 
has the right to seek refuge and asylum. 
This right is guaranteed, to every human, 
being irrespective of race, religion, colour 
and sex. 

(b) Al-Masjid al-Haram (the sacred 
house of Allah) in Mecca is a sanc- 
tuary for all Muslims. 

X. Rights of Minorities 

(a) The Quranic principle "There is no 
compulsion in religion" shall govern the 
religious rights of non-Muslim minori. 
ties. 

(b) In a Muslim* country religious 
minorities shall have the choice to be go- 
verned in respect of their civil and per- 
sonal inatters by Islamic Law,, or by 
their own'laws. 

XI. Right and Obligation to Participate 
in the Conduct and Management of Pub- 
lie Affairs 

(a) Subject to the Law, every individual 
in the community (Umm'ah) is entitled to 
assume public office. 

(b) Process of free consultation {Shura) 
is the basis of the administrative rela- 
tionship between the government and the 
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people. People also have the right' to< 
choose and remove their rulers in accor- 
dance with this principle. 
XII. Right to Freedom of Belief, Thought 

and Speech 

(a) Every person has the right to ex- 
press his thoughts and beliefs so long as. 

he remains within the limits, prescribed, 
by, the Law. No on.e„ho,we lY er, is. entitled 
to disseminate falsehood or to., circulate 
reports which.may outrage public decen- 
cy, or to. indulge in slander, innuendo or. 
to' cast defamatory aspersions on other 

persons. < 

,(b) Pursuit of knowledge and .search 
after truth is not only a right but a duty; 
of every Muslim. 

(c) It,is the right and duty , of every 
Musjim to protect, and strive (within the 
limits set out ^ by the Law) against op- 
pression even if it involves challenging 
the highest authority in the state. 

(d) There shall be no bar on the ^dis- 
semination of information provided it 
does not endanger the security of the so- 
ciety or the state and is confined within 
the limits imposed by the Law. 

(e) No one shall hold . in contempt or 
ridicule the religious beliefs of others or 
incite public hostility against them ; res- 
pect for the religious feelings of others 
is obligatory on all Muslims. 

XIII. Right to Freedom of Religion 

Every person has the right to freedom 
of conscience and worship in accordance 



with his religious beliefs. 
XlVv Right to Free Association 

(a) Every person : is' entitled to: parti- 
cipate individually" and collectively in 
the religious, • social; cu Rural and politi- 
cal life of his' community and to establish 
institutions and " agencies meant to enjoy; 
what is fight (ma'roof) ^rid to prevent 
What is wrong (triunkar). 

(b) Every person is entitled to strive for- 
the establishment of institution ^here- 
under an enjoyment of these rightsjjvould 
be made possible. Collectively, the com-' 
unity is obliged to establish conditions 
so as to allow its members full develop- 
ment of their personalities. 

XV. The Economic Order and the Right 
Evolving Therefrom 

" (a) In their economic pursuits^ all 
persons are entitled to the full benefits' 
of nature and all its" resources. These 
are blessings bestowed by God for the 
benefit of. mankind as a whole. 

(b) All human beings- ate entitled to' 
earn their living according to the Law, '•■ 

(c) Every person is entitled to own 
property individually or ' in association; 
with others. State ownership of certain 
economic resources in the public interest 
is legitimate. 

(d) The poor have the right to a 
prescribed share in the wealth of the 
rich, as fixed by Zakah, levied and 
collected in accordance with the Law; ' r 

(e) All means ■ of production shall' be 
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utilised in the interest of the community 
(Ummah) as a whole, and may not be 
neglected or misused. 

(f) In order to promote the develop- 
ment of a balanced economy and to pro- 
tect society from exploitation, Islamic 
Law forbids monopolies, unreasonable 
restrictive trade practices, usury, the use 
of coercion in the making of contracts 
and the publication of misleading adver- 
tisements. 

(g) All economic activities are permitt- 
ed provided they are not detrimental to 
the interests of the ccmmunity (Ummah) 
and do not violate Islamic laws and 
values. 

XVI. Bight to Protection of Property 
No property may be expropriated ex- 
cept in the public interest and on pay- 
ment of fair and adequate compensation. 

XVII. Status and Dignity of Workers 
Islam honours work and the worker 

a„n$ enjoins Muslims not only to treat 
the: ^worker justly but also generously. 
He. is not only to be paid his earned 
wages promptly, but is also entitled to 
adequate rest and leisure. 

XVIII. Right to Social Security 

Every person has the right to food, 
shelter, clothing, education and medical 
care consistent with the resources of the 
^community. This obligation of the com- 
munity extends in particular to all in- 
dividuals who cannot take care of them- 
selves due to some temporary or perma- 



nent disability. 

XIX. Right to found a Family and Re- 
lated Matters 

(a) Every person is entitled to marry, 
to found a family and to bring up child- 
ren in conformity with his religion, 
traditions and culture. Every spousejs 
entitled to such rights and privileges and 
carries such obligations as are stipulated 
by the Law. 

(b) Each of the partners in a marriage 
is entitled to respect and consideration 
from the other. 

(c) Every husband is obligated to main- 
tain his wife and children accoYding to 
his means. 

(d) Every child has the right to be 
maintained and properly brought up by 
its parents, it being forbidden that child- 
ren are made to work at an early age or 
that any burden is put on them which 
arrest or harm their natural develop- 
ment. 

(e) If parents are for some reason un- 
able to discharge their obligations to- 
wards a child it becomes the responsibili- 
ty of the community to fulfil these obli- 
gations at public expense. 

(f) Every person is entitled to material 
support, as well as care and protection, 
from his family during his childhood, 
old age or incapacity. Parents are entitl- 
ed to material support as well as care 
and protection from their children. 
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(g) Motherhood is entitled to special 
respect, care and assistance on the part 
of the family and the public organs of 
the community ^Ummah). 

i(h) Within the family, men and women 
are to share in their obligations and res- 
ponsibilities according to their sex, their 
natural endowments., talents and inclina- 
tions, bearing in mind their common res- 
ponsibilities toward -their progeny and 
their relatives. 

(i) No person may be married against 
his or .her will, or lose or suffer dimuni- 
tion of legal personality on account 
of marriage. 
XX. Rights of Married Women 

Every married woman is entitled to : 

(a) live in the house in which her hus- 
band lives ; 

(b) receive the means necessary for 
maintaining a standard of living which 
is not inferior to that of her spouse, 
and, in the event of divorce, receive 
during the statutory period of waiting 
Clddati) means of maintenance commen- 
surate with her husband's .resources, for 
herself as well as for the children she 
nurses or keeps, irrespective of her own 
financial status, earnings, or property 
that she may hold in her own right ; 

(c) seek, and obtain dissolution of 
marriage (Khu'la) in accordance with the 
terms of tb<; Law. 

This right is in addition to her right 



to seek divorce through the courts. 

(d) inherit from her husband, her 
parents, her children and other relatives 
according to the Law ; 

(e) strict confidentiality from herspouse, 
or ex-spouse if divorced, with regardto 
any information that he may ihave ob- 
tained about her, the disclosure of which 
could prove detrimental to her interests.' 
A similar responsibility 'rests upon her 
in respect of her spouse or ex-spouse. 
XXII. Right of Education 

(a) Every person is entitled to receive 
education in .accordance with his natural 
capabilities. 

(b) Every person is entitled to a free 
choice of profession and career and to 
the opportunity for the full ..development 
of his natural endowments. 

XXII. Right to Privacy 

Every person is entitled to .the pro- 
tection of his privacy. 
'XXII. Right to Freedom of -Movement 
and Residence 

(a) In view of the factlhat the World 
of Islam is veritably Ummah Islamia, 
every Muslim shall have the jrig'ht to 
freely move in and out of any-Muslim 
country. 

(b) No one shall be forced to leave 
the country of 'his residence, or be arbit- 
rarily deported therefrom, without re- 
course to due process of Law. 
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DEMISE OF A VETERAN AHMADI 
IN INDONESIA (from p. 2) 
in the National Array. In 1979 the 
late Mr. Soetjipto was made the first 
Vice-President of the Ahtiadiyya An- 
juman Indonesia and till his death he 
was holding that position. He was also 
the Principal Guardian of PIRl — a 
Committee looking after various high 
schools and educational institutions run 
by the Ahmadiyya Anjuman Indonesia. 
In consideration of his services for the 
cause of Islam, he was nominated by 
the Government to be a member of the 
••Dewan Masjid Indonesia" (The Indo- 
nesian Mosque Council). He was also 
President Director of Kartika Plaza Ho- 
tels and Chief of the Neighbourhood 
and member of many social and cul- 
tural societies in Indonesia. In short he 
was a man with many capabilities and 
qualities. It will not be an exaggeration 
to say that it is due to his selfless efforts 
that today the Ahmadiyya Anjuman 
Indonesia has become a popular and 
most active organisation working for the 
cause of Islam and welfare of Muslims 
in Indonessia. Mr. Soetjipto's death has 
saddened our hearts. But I am sure the 
young Ahmadis of Indonesia shall al- 



ways get inspiration from the excellent 
examples set by our devout elders, and 
most certainly, the late Mr. Soetjipto 
was one of them. May Allah shower His 
choicest blessings on the departed soul 
and enable us to continue with the noble 
cause of the propagation of Islam. 

BOOKS ON ISLAM 
MUHAMMAD THE PROPHET 
by Maulana Muhammad Ali 

A concise and authoritative account of 
the life-history of the Holy Prophet 
Muhammad (peace and blessings of God 

be upon him). 

Pp. 289, % 3.75 

The Great Religions of the World 

by Mrs. Ulfat Samad 

Pp. 265, $2.00 

Muhammad in World Scriptures 

by Maulana Abdul Haq Vidyarthi, Scho- 
lar of Sanskrit and Hebrew, 3 Volumes. 

(Second and enlarged edition) 

Pp. (each) 519, $ 3.00 

Islam is Modern 

by Maulana Sadr-ud-Din 

Pp. 82 $ 0.20 

DARUL KUTUB ISLAMIA 
15 Brandreth Road, Lahore - Pakistan 



Printed at : Ahya-i-Islam Printing Press, 1-Thorton Road, Lahore 

and published by Mohammad Azam Alvi from the office of the THE LIGHT 

Ahmadiyya Buildings. Lahore - 7 (Pakistan) 



